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The questmn of wornen’s role m Worsth as currenﬂy dzscussedhas to be considered (as most biblical
~ questicns) on two levels — exegesis and hermeneutics. For clarity purposes, exegesis.determines what the texts
‘actually say when interpreted contsxtually and Iinguistically. Hermeneutics deals with how the statements are
to be applied to the late twentieth century church. In my opinion, the second of these offers more ground for -
dispute than fhe first does IThave understcod my asmgnment to deal with exegesis of relevant § passages.

I was taught m college debate Tbat the startmg step for any discussion was deﬁmtwn of terms. We
could save a et of time and exchange if we reached an agreement to begin with on the definiticn of worship.
Are we talking about what takes place on Sunday moming, on Sunday night, onWednesdaymght, m a Sunday

- Bible class, in a college chapel, n a home devoticnal, in a home Bible study at any tirze, or in an explanation
like Aquila-and Priscilla gave Apollos? - People will never persuade each other if they jump from hmb to limb
as the dzscu551cn proceeds. The term Worshxp needs a-clear, agreed upon definiticn. - . :

Equallyimportantis an agreementonwhatis goingto beconsidered as a basis for setﬂmgthe qﬁestxon
discussed.  In my opinicn, we have groups across the country who are not in agreement upon what sort of
* evidence forms a basis on which the question is to be settled. Therefore, they can dispute with each other and
exclude each other, but they cannot m any progress in reachmg a mutua.lly agreeable solution. to the
questxon , . ,

We need to mak - clear in our own thmkmg and to each other Whether the dxﬂ’erence of opinicn is

o because passages propeﬂy exegeted donot say what some are mterpreﬁngthem to say orwhetherthe difference

s for some other reascn. COne can agree that the passages are saying what the other says they say, but for some
reason or ancther feel that they are not to be considered normative for the late twentieth century church.
Openness and clarification of thoughi are essentzal to understandmg

I WOMEN MDQISTERING ‘

We all know that Peter s mother-m—law when healed, arose and ministered (dzakonem) to the '
assembled group (Mt. 8:15; Mk. 1:31). Jesus had women who ministered of their substance to his party (Lk. -
-8:3). Jesus was entertained in the home of Mary and Martha (Lk. 10:38-41; cf. Jn. 12:2). Though the verb
~ used in each of these cases is diakonein from which the nouns diakonos and diakonia derive, to argue that o
‘these acts Were Imore than domestxc and financial would be stretching a point. .

Dorcas was rencwned in Lydda forthe garments she made the wzdews (Acts 9:39). Lydla o&‘ered Paul“
andhspartyhospltahtymPhlhppl (Acts 16:15). - S

_ Paul was surrcunded by a group of women Who are considered as fellow-workers. We will consider

first Phoebe who is a diakonos of the church in Cenchraea—a statement made of no cther woman in Scripture.
- Paul says that “she has been a helper (prostatis; Vul.: adstitif) of many and of myself as well” (Rom. 16:1,2).
The noun prostatis occurs inthe N.T. only in this passage. The noun diakonos occurs in thirty N.T. passages
for various sorts of service with twenty rendered m the KJV as “minister,” seven as “servant,” and three as
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“deacen.” The verb diakonein occurs in 37 N.T. passages rendered with the translation variety “ministered
unto,” “serve,” “minister,” and nine other miscellanecus terms. The nown dickonia occurs 34 times rendered |
“ministry,” “ministration,” “ministering,” and nine cther miscellaneous wWays.

~ That only Phil. 1:1 and 1 Tim. 3:8, 12 are transliterated as “deacon” follows the pattern Jerome set

m Latin in the fifth century. k is likely that theoclogical motivaticn determines this inconsistent practice. In

- church organizaticn passages, Jerome used diaconn Phil. 1: 1, diaconus for the Timothy passages, and he used

quae est in ministerio for Rom. 16:2; in other passages he used minister, the Latin equivalent of English =
“minister.” . ’ S .

- The Greek indeclinable noﬁn diakonos has feminine medifiers in the N.T. coly in the case of Phoebe.
In dealing with this passage, the KJV merely followed its announced policy of using a variety in rendering.

The English translator has the problem of deciding whether to transliterate the four cases (Rom. 16:2;

- Phil. I:1; 1 Tim. 3:8, 12) or totranslate them as is done with all other cases of diakonos. Whichever waythe
term is dealt with, the English reader still has the problem of what thought pattern he is to adopt. A personin
the N.T. can be a diakonos and his/her work a diakonia and not be an appointee. : '

_ Since the evidence is not conclusive one way or the other in connection with Phoebe, in trying to solve
the question, one may need to consider the import of 1 Tim. 3:11 where the qualifications for diakonoi are
interrupted by “The women likewise must be serious, no slanderers, but temperate, faithful in allthings.” The
questicn here is how to understand gyne. As Greek had only one word aner for designating both the male and
the husband, so also it had only one word gyre for the female and the wife. The usage parallels rural American
usage where a man may say, “That is my woman,” meaning, “that is my wife.” The Greek usage creates an
unsolvable cbscurity where the perscn who contends that 1 Tim. 3:11is speaking of wives cannct by linguistic
phenomena alene convince the person who argues that the passage speaks of female appointees, and vice versa:
the person who thinks it speaks of female appointees cannot convince the person who thinks it speaks of wives. -
The qualificaticns given for women in the passage, however, if they are for appointees is quite brief and_
defective as compared with male qualifications: Nothing is said about marriage state, and nothing is said about
family. The next chapter specifies-that the widow is to be the wife of one husband (1. Tim. 5:9), but that is not.
said here of these women. ' - : S '

The cnly way to deal with an obscurity of this sort is to move out of the N.T. to see if 2 convincing
usage can be found elsewhere. The govemor Pliny of Bithynia, writing the Emperor Trajan about A.D.
111-113, tells of having interrogated two maids called ministrae of the church in his region. Butthis Latin text
is 1o less obscure than the two N.T. passages we have considered. It is not certain whether these were -
* appointees or were merely serving women: We have no Christian Latin writings of this pericd to know what
- Christians themselves would call these women. Greek Christian writings of the peried offer no instance of
diakonos with feminine medifiers. _ :

Church organization texts in Christian writings of the second century attest the existence of elders and
deacons, and, after Ignatius, they know of the one bishop over the elders and deacons, but they contain nothing
of female deaccns. It is not until cne comes to the Church Orders of the third century that the practice of -
appointing female deacons is met. . Even at that time, these women were not finctioning in oral roles in
worship. They aided at female baptisms, were doorkespers seeing that women were seated in the proper placs,
and aided widows. The texts of this period alsc know an order of “widows,” not merely as recipients of

charity, but as part of the church crganization.



1t is this line of evidence and argument which cenvinces me that the practice of appointing female
deacons dees not have N.T. authority. However, apart from that questicn, in whatever way Phoebe served the
church in Cenchraea, there is no text that tells of her having a role in worship. One shouldnct read the modery
meaning of “deaccness” into this text, : . S :

Among Paul’s fellow workers were Eucdia and _Syntyche who are to be helped, for Paul says cf them,
“they have Iabored side by side with me in the gospel” (Phil. 4:3). Ezactly what they did will always remain
a conjecture.” Paul is not specific. -~ ' S 3 :

-+ . AnEnglish translation like the NRSV which renders Phil. 1:14 as “most of the brothers and sisters;
- having been made cenfident in the Lord by my imprisonment, dare to speak the word with greater boldness and
without fear” invites the uninitiated to assume more than the text says. First, adelphoi is made i the
translaticn to mclude women which is mérely a value judgment on the part of the translators who have gone
out of their way to eliminate sex oriented language in their translation; and second, whether the speaking
described is public or private is not specified. This passage should not be made mto a prooftext for women’s
- role im worship. o o o R - ‘

- The Epistle tothe Romans in addition to Phoebe has a surprising list of feminine names in the greetings

- given in the last chapter. The couple, Priscilla and Aquila, are listed as fellow workers who have risked their

necks for Paul’s life. To them Paul and all the churches of the Gentiles give thanks. Paul greets the church
in their house (Rom. 16:3). This interesting couple with whom Paul worked in Corinth (Acts 18:2) had in

- Ephesus taken Apollos (proselabonto auton) and expounded (ektithesthai) to him the way of the Lord more
- perfectly (Acts 18:26). In the absence of any data whatever, it is futtile to speculate about who of the pair did
what, how, and how much. The church evidently met in their house in more than one city. They are in the

gresting of I Cor. 16:19, and they are grested in 2 Tim. 4:19. o o -

- Inthelist of names in Rom.- 16 are Tryphaena and Tryphosa as workers in the Lord. - There is the

- mother of Rufus whom Paul also considers as his mother (Rom. 16:12, 13). There is Julia and the sister of
- Nereus (Rom. 16:15). There is no way to supply the specifics of what these women did. Tt will not cast much -

light cn the topic for cne person to say, “1 think they did this” and the other to say, “1 think they did not.” -

Inthe N. T., women are joint-heirs of the grace of life (1 Pet. 3:7). They are to adom themselves with
goed deeds (1 Tim. 2:10). Older women are to teach younger women (Tit. 2:3). Duties for younger women
are given in Tit. 2:4-5. For the younger widow, Paul suggests marriage, bearing children, and managing -
households (I Tim. 5:14). The believing woman who has relatives that are really widows isto relieve them so
~ that the church not be burdened (1 Tim. 5:6). The widow, who is to be cared for by the church is one
well-attested by her good works. ‘The explanatory list is that she has brought up children, shown hospitality, ‘
washed the saints’ feet, helped the afflicted, and devoted herself'to doing gocd in every way (1 Tim. 6:10).

‘Though the quip that one is certain that the women in Paul’s list of workers did not solely bake cockies
may seem clever and may fit what some have made the major work of some women in the medern church, it )
really does net deal responsibly with the explicit teaching of the N.T. on the very wide diversity of gocd works ‘
in which women should engage. Ialso hasten to say that I have no inclination to downgrade the work of cookie
baking. The number of potlucks and recepticns of varicus groups in my congregation, plus the amount of food
prepared for the sick and for the bereaved, at times causes the women to say with justification that they are
overburdened. - C ‘



It is quite interesting that in the N.T. we read of numerous males who were either false teachers crwere
negligent. Hymenaeus and Alexander have made shipwreck of the faith (1 Tim. 1:19, 20). Hymenaeus and
Philetus have swerved frem the truth by saying that, the resurrection is already over. They overthrowthe faith
of seme (2 Tim. 2:18, 19). Demas has forsaken Paul, having loved the present world (2 Tim. 4:10). Alexander
the coppersmith did Paul much evil (2 Tim. 4:14), and Diotrephes loved to put himself first (3 Jn. 9).

- There are warnings about female sins in the passages about widows (1 Tim. 5:11-13; ¢f. Tit. 2:3); and
there are instructicns for wives (Eph. 5:22-24; Col.3:18; 1 Pet. 3:16;. However, there sesms to be only one
case where a woman in the church is specifically denounced, and that is under a figurative name. I is “that
woman Jezebel who calls herselfa prophetess who is teaching and beguiling my servants to practice fornication
and to eat focd sacrificed to idols” (Rev. 2:20). - = = S o .

I GALATIANS 3:28

Gal. 3:28 has been considered a crucial verse in the discussicn of women'’s activities: “There is neither
- jew nor Greek, there is neither slave nor free, there is neither male nor female, for you are all one in Christ
Jesus.” This verse is cne of those which does not occur in a context of discussing male and female activities
~ inworship. In exegesis, where one asks a passage a question the writer was not discussing, he merely confirms
_ himself in a position he has already conscicusly or unconsciously accepted. Paul’s topic in this verse is equal
opportunity in salvaticn for all. The words cannot be taken in a physical sense. Slaves remained slaves, free’
- men remamed free, men remained men, and women remained women. That will always be true until men can
- become mothers and women can become fathers—an absurdity that will never happen. But, nevertheless; all
can be descendants of Abraham according to the promise. - o .

: - To-make the words of Gal. 3:28 declare a blanket wiping out of all distinctions in duty is not dealing
with seripture in a responsible way. These words did not restrict Paul from giving lists of duties to older men,
younger men, older wemen, and younger women (1 Tim. 5:1; Tit. 2:1-6). It did not prohibit giving mstructicns
for widows that are nct given for widowers (1 Tim. 5:3-18; 1 Cor. 7:3940). X did not prohibit separate

- Instructions to wives and husbands (Eph. 5:21-33) and to men and women (1 Tim. 2:3-15).. It did not prohibit
giving special instructions to slaves (Eph. 6:5-9; Tit. 2:9, 10). - o .

Kirister Stendzhl expounded from Gal. 3 :28 the argmnentthatwomen’s éﬁbjecﬁon came from the fall SR

of Genesis 3 but was removed by Christ. He, however, could only recogrize that such a teaching was never
understoed in the early centuries and had to argue that it did not bud forth until the late twentieth century and
- the fominist movement. The interpretation is based on a doctrine of ongoing revelation. In my opinion, the case
+ is defective on both ends. That women’s subjection came from the fall does not jive with Paul’s argument of
1 Tim. 2:13: “Adam was first formed and then Eve” or with the argument of 1 Cor.11:3: "For man was nct
made from woman , but woman from man.” That submission ended with Chirist is not the topic of discussion
‘ofthe passage. Therefore, I think that the question of women’s role in worship hasto be determined apart from
- Gal. 3:28. : : o ‘ : ' o



IO. FEMALE PROPHESYING

The prophecy in Joel spoke of “sons and daughters prophesying” (Jeel 2:28; Acts 2:17). Anna in
Jerusalem was a Jewish prophetess (Lk. 2:36). Philip had four virgin daughters who prophesied (Acts 21:9).
Prophesying is an activity that can possibly be done either in an assembly or privately. It can possibly be dene
m worship or out of worship. Since ncne of these passages specify the place, I do nct know anymore about
where it tock place, the number, and the makeup of those present than does the next persen. The woman
Jezebel in the Apccalypse calls herself a prephetess and is teaching and beguiling the Lord’s servants to
practice fornication and to eat focd sacrificed to idels (Rev. 2:20). _ R

- Paulin 1 Cor. 11:5 speaks of women praying and prophesying. Praying can be done either silently
or orally; most of the praying I do in worship or out is silent. One assumes that prophesying had to be oral, .
but could be dene either in a gathering or out.- However, despite the fact that Paul does not mention “when you
. come together as a church” until 1 Cor. 11:17-18, it is widely assumed that the preceding verses deal witha
~worship gathermg. One can argue, nevertheless, that what is said about a man’s hair (1 Cor. 11:14) is net
limited to such a setting. In view of the use of “when you come together” in vss, 17,18, and 34, together with
. “Now m the following instructions” of v. 17, a strong case can be made against verses 2-5 describing what
happens in the assembly. - R o : : S
. If one assumes that these women were prophesying in the Corinthian worship assembly, then it is
. gratuitous to demand that Paul condemn the practice here rather than do it two chapters later as ke does in
. chapter 14. Tam net inclined to argue that Paul contradicted himself as is done in cne treatment [ have read.

| IV. LIMITATIONS ON WOMEN'S ACTIVITIES
"~ TheN.T.hasnolimitations on women working with other women. As is well-knovn, Paul s Specific.
~ that older women are to teach younger women (Tit. 2:4). In America, there are more women than there are
~ men. The church has great need for an army of dedicated women teaching other women.

There are cnly four passages n ih_e N.T. which plﬁée anj;' sott of restriction on women’s écti'vit':ies.v

* 'ELDER AND DEACON

. The elder by quahﬁcatzonls to be the husband of cne wife (mias gvnaikos andra; 1 Tim. 3:2) andthe

deacon is also to be the husband of ene wife (mias gynaikos andra: 1 Tim. 3:12). For the present discussion,

. we donot have to determine the meaning of this term beyond the fact that a female cannot qualify. These areas

- of service are excluded for her. o i o L -
PAUL AND CORINTH

- As is well-known, Paul instructs the Corinthians, “As in all the churches of the sahﬁé, the women -

should keep silence in the churches” (1 Cor. 14:33, 34). Cften about the Corinthian instruction, pecple say,

' “Paul is only talking about a Corinthian situation.” That assertion does nct sesm to fit what the text says.
Paul’s words are “as i all the churches of the saints.” Paul is restricting activity in Corinth to conformto what
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“aﬂ the churches of the saints” were doing. In the synagogue, women worshiped, but they did not have public
roles. B would appear that Paul is saying ’that “all the church°s of the saints” have a similar pracmce

The verb sigan (Vul facere) cccurs in five N. T passages: for the silence of the crowd at the
Jerusalem gathering (Acts 15:12, 13), for the preaching of the gospel having been kept secret for long ages
(Rom. 16:25), for the silence of women in all the churches of the saints (1 Cor. 14: 34), for the silence of the
tengue speaker when there is no cne to interpret (1 Cor. 14:28), and for the silence of the first speaker among
prophets when ancther has a revelation (1 Cor 14 30). Thereis no logical reasonto suppose the verb changes
meanmg between verses 28 and 35.

, ' Paul continues, “They are nct permitted to speak (lalein).” The previcus paragraph instructed the
Ianguage speakers to speak cne, two, or at the most three and that in turn. Also, two or three prophets are to
speak succ°ssrvely Women are not to speak Logzc demands that “speak” means the same thing in all these

We do not know to what passage Paul is alludmg when he says, “they [the Wcmen] should be
subordinate, even as the law says.” Hvpotassein alsooccursmEph 2:22; Col. 3:18; Tit. 2:5; and 1 Pet. 3:1

' . where women are to be submissive to their husbands, and occurs in numerous cther Christian submissicn

passages that mclude both men and women; and the noun Aypotage concerning women occurs in 1 Tim. 2:11.
This word occurs for submissicn to the gospel (2 Cor. 9:13), for the submission of the elder’s children (1 Tim.
3:4), andthh a negative for Paul’s refusal to submxtto the Iudaxzars (Gal 2:5). .

Paul then instructs thai ifthere is anythmg the woinen desn'e to kncw they are to ask thexr husbands
at home.

Hethen states that it is shameful for 2 woman to speak m church Azschros occurs for the shame of |
awemansbemgshomorshaven(l Cor. 11:6, fortheshameofspeaangofwhatsomesmnersdomsecret o
(Eph. §: 12) andfortheshameﬁﬂgamforwhlch Cretanteachersteachwhatﬂzeyoughtnct(’ﬁt 1:11).

: Paul shames the Corinthian pecple by mtel:}ectmo, “What!™ and by asking the questlon; “Did the
Word of ch originate with you, or are e you the cnIy one it has reached‘?” - ‘

Apoarenﬂy covering the entire matt=r of the chapter the apostle fhen states, ‘Ifanythmxs tbat heis
a prophet, or spiritual, he should acknowledge that what T amwriting to you is a command of the Lord. Ifany
" one does not recognize thls he isnot recogmzed. 'Hns aﬁrmauon ofamhor'tyls a unique statemexrt in the

epxstles of Paul.’

1 TIMOTHY 2

Aﬂ know that women have the privilege and duty of prayer. The widow is described as giving herself
to supplication and prayer day and night (1 Tim. 5:5). Anna, the Jemsh prophetess at the temple at Jesus’
. dedlcatlon, was so engaged (Lk. 2:37).

 hthe Iight of the prayer privilege an& duty, the careful student of the Bible then has to ask himself
what is to be made of the fact that after speaking of praying for everyone (anthropol) and of Ged’s wanting
all pecple to be saved, using in each case the Greek term which can include both men and women, Paul then



distinguishes between obligations of the males (arer) and females {gyme). In every place, the males should pray
Iifting holy hands without anger or argument, and women should drsss in unostentatious, suitable clothing.
- The sequence of mention is “everycne,” “the males,” and “females.” The KJV is in error here in its omissicn
of the definite article which is in the Greek text with “men.” The rendering is corrected by all twentieth century
translations. Strangely encugh, there is not 2 definite article with “women” in this passage. “The men” should
do cne thing, and “women” should do something else. :

~ Paul elaborates that the dress is not to be with braided hair, gold, pearls, or expensive clothes, but
should be with gocd works. o P - -

- Paul states that a woman is to learn in silence (en hesychia) with full submission {en pase hypotage).
The prepositicnal phrase en hesychia is only twice in the N.T. (1 Tim. 2:11, 12), but cccurs in Gresk writers
of this pericd for silence. - The prepositicnal phrase e Ayporage also occurs for the submission of the elder’s
children (1 Tim. 3:4), the noun Aypotage as the object of the propositicn epi cccurs for obedience (1 Cor. 9: 13),
and the noun alcne with the negative occurs for Paul’s not submitting to the Judaizers (Gal. 2:5).

o The verb hesychazein occurs i five N.T.-passages. It expresses the Pharisees being silent, not
answering Jesus’ questicn (Lk. 14:4) and occurs for the women’s inactivity on the Sabbath while Jesus was
on the cross (Lk. 23:56). It occurs for the Jerusalem Jewish objectors to Cornelius’ baptism being silenced

© (Acts 11:18), for Paul’s party at Ptolemais remaining silent except to say, “The Lord’s will be dene” (Acts

* 21:14), and the Thessalonians are to aspire to live quietly ( Thess. 411). o -

. Adeﬁvédadjéctive hesyé}zo'S'cccux"s"t;wice.: First,,forﬂle qulethfe Chnstlans areto seekto live (1 Tim.
2:2), and secand, for the quiet spirit for which Chnstxanwomen are to sesk. v S .

- The noun hesychia (rendered silentium in Latin by Jerome) occurs four times. First, for the quiet of

the mcb at hearing Hebrew when Paul addressed them from the stairs (Acts 22:2); secend, for the quietness

in which the Thessalonians were to work (2 Thess.-3:12.1, and then twice as the object of the prepositicn en
here in 1 Tim. 2:11, 12. Thad a compilation made of the occurrences of this prepositicnal phrase in Greek

Iiterature for the first four centuries of the Christian period, but have nct yet had the time to examine all the

~ cases in detail to see what interpretation they support. -

-~ Greek has no problem of speaking to a woman of “your husband” (sou aner; In. 4:16, 18), or of
speaking of “‘her husband” (aner autes; Acts 5:10). It can speak to a group of women of “your own
husbands” (tois idiols andrasin; 1 Pet. 3:1) and about a group of “their own husbands™ (1 Pet..3:5). Despite
the footnote to 1 Tim. 2:12, giving the altemate “her husband” in the NRSY, there is o possessive pronoun
in this verse in the Greek text. Lo , S o ' '

. Thepuzzling passage is “I permit no woman to teach or to have authority over men, but she is to keep
silent.” (1 Tim. 2:11). The Greek sentencs has two infinitives (didaskein. .. oude authnentein andros) which
share cne translation object—aner (man). Cur people-widely engage in sophistry based on the KJV wording
“asurp authority” by making the stressed idea of this passage “usurp.” Theythen conclude that anything elders -
ask a woman to do is legitimate. “Usurp” has been dropped an all twentieth century translations. In addition,
elders are not a legislative body to permit what Scripture forbids, if indeed this is a prehibition as it appears
to be. This passage then adds, “She is to kesp silent (einai en hesychia). '



Paul bases his instruction on the order of creaticn. Adam was first formed, then Eve. A second stage
i “Adam was not decewed, but the woman was deceived and became a transgressor ?

His final statement is a puzzleto everyone: “Yet woman will be saved through bearing children if she'
continues in faith and love and holiness with modesty.” Catholics argue that Mary’s bearing Jesus makes her
the second Eve. But though Scripture knows of the second Adam, it knows nothing of the second Eve. Others
consider the passage to promise survival in childbirth to faithful women. This case would be hard put by
statistics to show that faithful women have any better percentage of survival than non-faithful women. Ancther

- case considers that Paul is saying that chﬂdbearmg is the lot of women, but that faith, love and holiness with

modesty are reqmred for salvatlcn

V. SOME GREEK LIN GUISTIC PHEN CMENA

ImNT. Gresk, there are some linguistic phenomena to ccnsxder Women were nct amoeng the twelve
Jesus selected or in the seventy (Lk. 10:1, 17). The apostles had wives (1 Cor. 9:1). The term apostolos
(“apostle™) as a wider cxrclethanthetwelve for perscns never confused with the twelve (Acts 14:4, 19; 1 Cor.
9:5-6). There were also the apostles of'the churches (2 Cor. 8:23; Phﬂ 2 25) but the term aposz‘olos isnot
used in the N.T. for women.

- The word kerx (¢ preac:her” 1 TJm 2:1;2 Pet. 2: 15) and the verb kezyssezn from Wh1ch the noun
denves are never used in the N.T. for a woman. Theword evangelistes (“evangelist”; Acts 21:8; Eph.- 4:11;
2 Tim. 4:5) is never used for a woman. This phenomena continues through the writings of the Apostohc
Fathers and the Apologists of the second century. The descripticn of worship of the second
century (Justin Martyr Apology 67) also does nct have women as oral partmpants This evidence reﬂecta how
the early church interprsted Paul’s teachmg } :

. The noun dzsaskalos (“teacher™) is not apphed to a woman m the N. T., but the compound
“kalodidaskalos (“teacher of good”; Tit. 2: 3) does describe older women when teaching younger women. The -
- verb didaskalein for women cccurs in the prohibition of teaching men of 1 Tim. 2:12. That verb is not used N
for the joint work Aquila and Priscilla did with Apolles. There ektasthesthai (which occurs three times an the
N.T.)is used. Elsewhere it is for Peter’s explaining to the circumcision party what had happened at the house
of Comelius (Acts 11:4) and for Paul’s e‘mlammg matters to the Jews in his house in Rome (Acts 28: 23) ’Ihe
KJV, ASV, and RSV translated this verb as “expounded,” and the NRSV - :

renders the passage as “they took Imn amde and explamed the Way of God to him more accurately’ (Acts 18

26).



CONCLUDING REMARKS

: The passages at which we have locked furnish the biblical data to consider as relevant to the topic of
women'’s role in worship. All need to be careful that they do not expand the limitations beycnd that which the
passages specifically prohibit. The past has made limitations that these passages do not state.

"~ Over the past cne hundred fifty years our congregations have a pattern of dealing with disputed

- questicns by division with each side going its own way. One dees nct have to be a Solomon, a prophet, or a

sen of a prephet to realize that all across the nation we are again at such a Jjuncture. The young adult singles’

class (not the old pecple against the young people and not men against women) in a congregation known to me

- recently lost about forty persons (almost half the membership of the group) when it decided in favor of oral

. prayer participaticn for women. The same congregation has lost others for the cpposite reason—because there
were not more leadership roles for women. L ’ | ‘

- Ifwehave nct already waited too Iate, surely there are pecple of good will ameng us who value peace,

“unity, and fellowship more than they value winning an argument and having their own way who ¢an and will

work for a compromise sclution to our problem where all can worship and work together in the unity for which

the Lord prayed. Iam not nominating myself for that role. =~~~ - ' -



